THE CHURCH                                       269

foundations " was that many monasteries were independent of their diocesan
bishop.1 It is no coincidence that the number of monastic privileges thereafter
began to increase and developed rapidly, and that Resbach in 635 for the first
time received a royal charter, which, together with the now non-existent charters
of Luxeuil, became the model for a series of later foundations.2 Resbach was
founded by the sons of Autharius, with whom Columba himself had found a
kindly refuge on his flight from Queen Brunhild.3

The number of these independent monasteries founded under the influence
of Columba steadily increased. They even found their way into Germany. What
is the significance of this ? According to the opinion of a contemporary the
various provinces of Gaul were literally strewn with monasteries and convents,
Not only did hosts of monks and nuns swarm all over the country and settle in
villages and cities, but they even found their way to distant and uninhabited regions,
where hardly any monasteries had been seen previous to that time.4 Their numbers
increased steadily. The source quoted above speaks of agmina monackoritm
and examina puellarum. They must have proved a formidable attraction for the
lay population.

The privileges obtained by these monasteries were directed against the
encroachments of the bishop, under whose diocesan power they were placed.
These privileges were sometimes granted by the bishop himself, particularly in
the case of houses of which he was the founder. But laymen, too, with increasing
frequency, insisted from the very outset upon a greater degree of independence
as a condition of their gifts.5 The kings, who founded many monasteries, were
particularly insistent upon this, and there were also here and there EzgenHoster
over which, as over country churches and oratories, the landowner retained a right
of control. These developments soon gave rise to another practice. At first it
was essential to obtain the initial consent of the bishop to these privileges ; if
his successor in the episcopate disregarded them, the monastery would try to get
the king to guarantee the greater independence which it had attained. Thus
monastic houses began to aim at obtaining royal confirmation of their privileges.
Sometimes, especially where the king was one of the founders, a royal privilege
was granted first, and then, at the king's request, a similar privilege was sought
from the bishop. He could hardly refuse this favour, on account of the relationship
that existed between the royal power and the episcopate*

The regulations contained in the royal privileges granted to Resbach (635)
show the main points at issue. The bishop was to have no control over monastic
property or the income therefrom, and he was to enter the monastery only by
invitation of the abbot and in order to fulfil his special ecclesiastical functions
without annoying the monks. If there was a vacancy, the new abbot was to
be chosen by the congregation according to the rule of the order, and
the elected person was to be installed by the bishop.6 It is obvious that
the bishops had been using their spiritual jurisdiction over the monas-
teries, and their opportunities for carrying out certain spiritual functions
(e.g. the dedication of altars, the consecration of the chrism, ordination,
etc.) in order to demand payment, or to make other claims.7 This might
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